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PUBLISHER'S PREFACE
by Gary North

1 will raise them up a Prophet from among their brethren, like unto
thee, and will put my words in kis mouth; and he shall speak unto them
all that I shall command him. And i shall come to pass, that whosoever
will not hearken unto my words which e shall speak in my name, I
will require it of him. But the prophet, which skall presume to speak
a word in my name, which | have not commanded him to speak, or
that shall speak in e name of other gods, even that prophet shall die.
And if thou say in thine heart, How shall we know the word which ke
Lorp bath not spoken? When a prophet speaketh in the name of the
Lorb, if the thing follow not, nor come to pass, that is the thing which
the Lorp hath not spoken, but the prophet bath spoken it presumpiu-
ously: thou shalt not be afraid of him (Deut. 18:18-22).

“Oh, boy! A new book on Bible prophecy!” It certainly is. But
it is not a book about the future. It does not make any predictions.
It is not about Christian eschatology: “the doctrine of last things.”

This statement may initially confuse people. How can a book
be about Bible prophecy but not be about eschatology? Easy. For
example, a book on the subject of Old Testament prophecies
regarding the coming ofJesus the Messiah can certainly be about
prophecy yet not be about eschatology. “Yes, yes,” you may be
thinking, “but what about a book on New Testament prophecy?
Surely it has to be about the future. There was nothing of pro-
phetic significance that took place in between the New Testament
authors and today.” But there was: the fall ofJerusalem to the Roman
army in A.D.70. That historic event was clearly prophesied by Jesus

IX



X The Beast of Revelation

(Luke 21:20-24), yet it took place long ago. It took place after the
New Testament writings were finished but long before you or |
appeared on the scene.

The fact is, tae vast majority of prophecies in the New Testa-
ment refer to this crucial event, the event which publicly identified
the transition fro mthe Old Covenant to the New Covenant, and
which also marked the triumph of rabbinic Judaism over priestly
Judaism, Pharisee over Sadducee,'and the synagogue system over
the temple. So czntral was the destruction of the temple to the
future of both Christianity and Judaism that Jesus linked it sym-
bolically to His d=ath and resurrection:

Then answered the Jews and said unto him, What sign shewest
thou unto us, seeing that thou doest these things? Jesus answered
and said unto them, Destroy this temple, and in three days I will
raise it up. Ther said the Jews, Forty and six years was this temple
in building, and wilt thou rear it up in three days? But he spake of
the temple of his body (John 2: 18-21).

Dating The Book of Revelation

“But,” you may be thinking to yourself, “John wrote the Book
of Revelation (thz Apocalypse) in A.D. 96. Everyone agrees on

1. The Sadducee szct of Judaism disappeared, since it had been associated with
the priests who officia ed at the temple. Herbert Danby, whose English translation
of the Mishnah is still considered authoritative by the scholarly world, both Jew and
gentile, commented on the undisputed triumph of Pharisaism after the fall of Jerusa-
lem (which lives on as Orthodox Judaism). “Until the destruction of the Second
Temple in A.D. 70 they had counted as one only among the schools of thought which
played a part in Jewist national and religious lie; after the Destruction they took the
position, naturally an¢ almost immediately, of sole and undisputed leaders of such
Jewish life as survived. Judaism aa it has continued since is, if not their creation, at
least a faith and a reli zious institution largely of their fashioning; and the Mishnah
is the authoritative record of their labour. Thus it comes about that while Judaism
and Christianity alike venerate the Old Testament as canonical Scripture, the Mishnah
marks the passage to J adaism as definitely as the New Testament marks the passage
to Christianity.” Herb =t Danby, “Introduction,” The Misknak (New York: Oxford
University Press, [1933] 1987), p. xiii. The Mishnah is the written version of the
Jews' oral tradition, while the rabbis’ comments on it are called Gemara, The Talmud
contains both Mishna h and Gemara. See also R. Travers Herford, The Pharisees
{London: George Allen & Unwin, 1924).
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this. Thus, John could not have been prophesying events associ-
ated with the fall of Jerusalem, an event that had taken place a
quarter of a century earlier.” This is the argument of Dallas
Theological Seminary professor Wayne House and Pastor Tommy
Ice in their theologically creative but highly precarious revision of
traditional dispensationalism.’It is also the intellectual strategy
taken by best-selling dispensational author Dave Hunt, who writes
in his recent defense of Christian cultural surrender to humanism
that “the Book of Revelation was written at least 20 years after
A.D. 70, most likely about A.D. 96. This one fact destroys this
entire theory” about the fall of Jerusalem being the prophesied
event that many today call the Great Tribulation.® But like so
much of what Dave Hunt has written,* this “fact” is not a fact.
John did not write the Book of Revelation in A.D. 96.

When did John write the Book of Revelation? This technical
academic question must be answered accurately if we are ever to
make sense of New Testament prophecy. Establishing the date of
John’s Ap oalypse and the events that followed within a few
months of this revelation is what The Beast of Revelation is all about,
as is Dr. Gentry’s larger and far more detailed study, Before
Jerusalem Feli: Bating the Book of Revelation (Institute for Christian
Economics, 1989). If his thesis is correct, then the “last days” are
not ahead of us; they are long behind us. And if the “last days” are
behind us, then all “futurism” — dispensationalism, most contem-
porary non-dispensational premillennialism, and the more popular
forms of amillennialism — is dead wrong. Anyone who says that
“dark days are ahead of the church because the Man of Sin is
surely coming” is a futurists Thus, this book is not simply an

2. H. Wayne House and Thomas D. 1.., Dominion Theology: Curse or Blessing?
(Portland, Oregon: Multnomah, 1988), pp. 249-60.

3. Dave Hunt, Whateer Happenzd to Hewen? (Eugene, Oregon Harvest House,
1988), p. 249.

4. Gary DeMar and Peter J. Leithart, The Reduction of Christianity: A Biblical
Response to Dave Hunt (Ft. Worth, Texas: Dominion Press, 1988).

5. The other positions are idealism, the church historical approach, and preter-
ism. The first view does not try to tie the prophecies to any particular post-New
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obscure academic exercise. If futurists prove incapable of refuting
it and its larger companion volume, they have surrendered their
intellectual position.

Silence in the Face o Criticism |s Suicidal

It is my opinion that they will prove incapable of refuting
Gentry’s evidence, It is my opinion that dispensationalists will not
even try; they will instead adopt the traditional academic strategy
that dispensational seminary professors have used for over half a
century to deal w'th any book that challenges their system: “Let’s
keep quiet and pray that nobody in our camp finds out about this,
especially our brighter students.”

The best example of this keep-quiet-and-hope strategy is the
unwillingness of any dispensational scholar to challenge post-
millennialist Oswald T. Allis’ comprehensive critique of dispensa-
tionalism, Prophecy and the Church (1945) for two decades.® Charles
C. Ryrie’s brief, popularly written, and intellectually undistin-
guished attempt to refute a carefully selected handful of Allis’
arguments appeared in 1965: Dispensationalism Today.” The fact
that this slim volume is still the primary defense of traditional
(Dallas Seminary dispensationalism, despite the fact that it has
never been revised, testifies to the head-in-the-sand approach of
the dispensational st world to its Bible-believing critics. This dearth
of intellectual defenses is especially noticeable today, given the fact
of Dr. Ryrie’'s unexpected and somewhat acrimonious departure
from the Dallas Seminary faculty several years ago. Another exam-

Testament event. The srophecies are seen as merely principles. Church historicism
teaches that the Book of Revelation describes the course of history. This was the
common view of the Reformation, in which all Protestant groups identified the
Papacy as the antichrist. (This was the only universally agreed-upon specifically
Protestant doctrine tha: united all Protestant groups.) The preterists are those who
believe that most Bible prophecies had been fulfilled by the time Jerusalem fell, or at
least by the time the Roman Empire was Christianized. This is my view, Gentry’s,
and Chilton’s.

6. Phillipsburg, New Jersey: Presbyterian & Reformed.

7. Chicago: Moody Press.
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ple is their silence regarding William Everett Bell's 1967 New
York University doctoral dissertation, “A Critical Evaluation of
the Pretribulation Rapture Doctrine in Christian Eschatology,”
which has been reprinted by Bell. Major books deserve full-scale
refutations in books, not simply brief negative book reviews in the
in-house, small-circulation journal. Any philosophical, theological,
or ideological system that is not defended intellectually and pub-
licly by its academic spokesmen, decade after decade, despite a
growing mountain of cogent criticisms, is close to the end of its
influence. Its brighter, younger recruits will drift away or else be
recruited by the critics. Eventually, the defending institutions will
drift theologically, as formerly dispensational Talbot Theological
Seminary did after 1986. A defensive mentality, a “form a circle
with the wagons” mentality, cannot be sustained forever. If a
movement does not move forward, it either stagnates or moves
backward culturally. If a movement adopts a view of time which
says that cultural progress in term’s of the movement’s worldview
is unsustainable, and that only “upward” movement or “inward”
movenent is truly significant, then the movement has drunk the
eschatological equivalent of Jim Jones’ Kool-Aid. This analytic
principle applies equally well to the New Age mystic's quest for
inner escape or the dispensationalist’'s rapture fever. This is why
dispensationalism is dying.
Bible-believing Christians need an alternative.?

The Last Days

This book is about the last days. It is not about the end times.
The last days are different from the end times. The last days are
not in the present or in the future; they are in the past. Still
confused? So are millions of other Christians. The confusion stems
from the fact that Christians have jumped to the conclusion — a
wholly erroneous conclusion — that the “last days” spoken of in
the New Testament refer to the last days of the church (or to the

8. Gary North, Uncond; tional Surrender: God's Program j?? Vistery (3rd cd.; Tyler,
Texas: Institute for Christian Economics, 1988).
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misleadingly ider tified “Church Age”). This conclusion is not
warranted by the various biblical texts. Tke last days spoken of in the
Neaw Testament were eschatological last days only for national Israel, not for
the New Covenant clurch. The “last days” were in fact the early days
of the church of Jesus Christ.

How do we know this? How do we know that we are not now
living in the last days and never will be? How do we know that the
New Testament was written in the last days, which came to a close
over 1,900 years ago? Because the New Testament clearly says so.
The author of the Epistle to the Hebrews specifically identified his
own era as the “last days.” He wrote that God “Hath in these last
days spoken unto 1s by his Son, whom he bath appointed heir of
all things, by whom also he made the worlds” (Heb. 1:2). He was
quite clear: he and his contemporaries were living in the last days.

The Destruction of tie Temple

So, we need 1o ask this obvious question: The last days of
what? The answer is clear: #e last days of the Old Covenant, including
national Israel. The New Testament writers were living in the last
days of animal sacri,%ces in the temple. This is the primary message of
the Epistle to the Hebrews: the coming of a better sacrifice, a
once-and-for-all s acrifice, Jesus Christ. We read: “And for this
cause he is the mediator of the new testament, that by means of
death, for the redemption of the transgressions that were under the
first testament, they which are called might receive the promise of
eternal inheritanc:. For where a testament is, there must also of
necessity be the de ath of the testator” (Heb. 9:15-16). The inescap-
able concomitant of Jesus’ sacrifice at Calvary was His annulment
of the Old Covenant's sacrificial system:

And almost all things are by the law purged with blood; and
without shedding of blood is no remission. It was therefore neces-
sary that the patterns of things in the heavens should be purified
with these; but tt e heavenly things themselves with better sacrifices
than these. For Christ is not entered into the holy places made with
hands, which are the figures of the true; but into heaven itself, now
to appear in the presence of God for us: Nor yet that he should offer
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himself often, as the high priest entereth into the holy place every
year with blood of others; For then must he often have suffered
since the foundation of the world: but now once inthe end of the
world bath he appeared to put away sin by the sacrifice of himself.
And as it is appointed unto men once to die, but after this the
judgment: So Christ was once offered to bear the sins of many; and
unto them that look for him shall he appear the second time
without sin unto salvation. For the law having a shadow of good
things to come, and not the very image of the things, can never
with those sacrifices which they offered year by year continually
make the comers thereunto perfect. For then would they not have
ceased to be offered? Because that the worshippers once purged
should have had no more conscience of sins. But in those sacrifices
there is a remembrance again made of sins every year. For it is not
possible that the blood of bulls and of goats should take away sins.
Wherefore when he cometh into the world, he saith, Sacrifice and
offering thou wouldest not, but a body hast thou prepared me: In
burnt offerings and sacrifices for sin thou hast had no pleasure
(Heb. 9:22-10:7).

Notice the key phrase: “in the end of the world.” In the original
Greek, it reads: “completion of the ages.” This phrase must be
taken literally, but its literal frame of reference was the fall of
Jerusalem and the annulment of the temple’s sacrificial system.
The author was therefore prophesying the imminent end of na-
tional Israel as God's covenant people.?

The leaders of national Israel had refused to believe Jesus.
Subsequently, they refused to believe the message of the apostles.
They did not admit to themselves the truth of what the New
Testament message announced, namely, that God has 7o permanent
pleasure in burnt animal offerings. This had been the message of the
Old Covenant, too, and their religious predecessors had paid no

9. Remans 11 teaches that Israel as a separate corporate people will be converted
to Christ at some point in the future. On this point, one denied by virtually all
amillennial cCoOmmentators, see the postmillennial commentaries by Robert Haldane,
Charles Hedge, and John Murray. Nevertheless, the Jews will regain their status as
a covenant people only through adoption into the church, just as all sinners do. They
will not be treated by God differently from any Other covenanted people.
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attention: “For | desired mercy, and not sacrifice; and the knowl-
edge of God more than burnt offerings” (Hos. 6:6). The New
Testament authors declared that God would soon bring an end to
these futile and misleading animal sacrifices, never & be restored.!
They understood that they were living in the last days of the Old
Covenant era, and they warned their readers of this fact. This, in
fact, is the primar y message of the Book of Revelation.!!

So, the New Testament authors did write about prophecy, but
most (though not all) of their prophetic messages dealt with the
immediate fate and future of national Israel. Thus, when they
wrote prophetically, they wrote primarily about Israel’s near-term
eschatology (last days), not the church’s long-term eschatology
(end times). They were writing prophetic warnings to people of
their own era regarding crises that were almost upon them, not
crises of Christians and Jews living at least 1,900 years later.

Let me ask an obvious question, which futurists never publicly
ask If your church were in the early stages of a life-and-death

10. Traditional dispensationalism teaches that the temple will be rebuilt and
animal sacrifices will be restored for a thousand years, even though only as a
“memorial,” as C. I. S xfield says in his reference note on Ezekiel 43:19. The Seofield
Reference Bible (New York: Oxford University Press, 1909), p. 890. The embarrass-
ment of the New Seafeld Bible’s revision committee is apparent in the note that this
prophecy of restored sacrifices can be explained either in terms of the “memorial”
thesis (which they strztegically refuse t0 identify as Scofield’s original view) or as
figurative - a startling suggestion from theologians who proclaim that dispensation-
alism’s principle of inte rpretation is “literal whenever possible” (i.e., “literal whenever
convenient”). The New Seofield Bible (New York Oxford University Press, 1967), p.
888. If the temple is to be rebuilt for use during the New Testament's millennium-a
dispensational doctrine which the revision committee did not dare to challenge - then
for what other purpose would the temple be used except for offering animal sacrifices?
As a tourist attraction? Thus, if the rebuilt temple of Ezekiel 43 is a prophecy referring
to a New Testament era millennium rather than to the rebuilt temple of Nehemiah's
day, itself a prophetic symbol of worship in the worldwide church — which is my
view — then the re-esta blishment animal sacrifices cannot sensibly be regarded as
figurative. But the theological implications of this re-established animal sacrifice
system were t00 embaitassing for the Scofield revision committee to handle forth-
rightly. They fudged.

11. David Chilton, 7% Days of Vengeance: An Exposition Of the Book of Revelation (Ft.
Worth: Dominion Press, 1987).
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crisis — the public execution of the church’s founder — and he
gave you a warning regarding problems that would face Christians
two thousand years from now, would you regard his warning as
timely, fully rational, and relevant to your immediate needs? Would
you regard this warning as being of crucial importance to your
daily walk before God or the life of the local church? No? Neither
would I. Neither would Jesus’ listeners. Therefore, | conclude that the
immediacy of the disciples’ concern was why Jesus warned them
of the coming tribulation of national Israel: “Now learn a parable
of the fig tree; When his branch is yet tender, and putteth forth
leaves, ye know that summer is nigh: So likewise ye, when ye shall
see all these things, know that it is near, even at the doors. Verily
I say unto you, This generation shall not pass, till all these things
be fulfilled” (Matt. 2432-34).

Another question: If that hypothetical warning from the foun-
der referred to events that will be seen by “this generation,” would
you instinctively conclude - as all dispensational expositors of this
verse have concluded and must conclude, given their need a
coherent system of interpretation- that the phrase “this genera-
tion” refers to some generation living at least 1,950 years later?
No? Then why not take Jesus’ words literally? “Verily | say unto
you, This generation shall not pass, till all these things be ful-
filled.”

All of these things were fulfilled. In A.D. 70.

But What About the Beast?

Well, what about the beast? If my thesis is correct — that the
phrase “the last days” refers to the last days of Old Covenant
Israel and the destruction of the temple in A.D. 70 — then who
was the beast? After all, if New Testament prophecies regarding
the beast were not fulfilled during the lifetime of John, but refer
to some individual still in the church’s future, there would seem
to be no reason to believe that the other prophecies regarding “the
last days” were also fulfilled in his day. These prophecies must be
taken as a unit. It is clear that the beast is a figure who is said to
be alive in the last days. This is why it is imperative that we
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discover who the beast is or was. If he has not yet appeared, then
the last days mu st also be ahead of us, unless we have actually
entered into them. If he has already appeared, then the last days
are over.

This book identifies the prophesied beast beyond any reason-
able doubt. This much I will tell you now: it is not Henry Kissin-
ger.

If all of the potential buyers of Tk Beast of Revelation were to
discover in advance that it is not filled with prophecies about
brain-implanted computer chips, tatoos with identification num-
bers, cobra helicopters, nuclear war, and New Age conspiracies,
most of them would not buy it. Customers of most Christian
bookstores too often prefer to be excited by the misinformation
provided by a string of paperback false prophecies than to be
comforted by the knowledge that the so-called Great Tribulation
is long behind u 3, and that it was Israel’s tribulation, not the
church’s. (For biblical proof, see David Chilton’s book, Tke Great
Tribulation.) 12 They want thrills and chills, not accurate Bible
exposition; they want a string of “secret insights,” not historical
knowledge. Like legions of imaginative children sitting in front of
the family radio back in the 1930's and 1940's who faithfully
bought their Oval tine, tore off the wrapper, and sent it in to receive
an official “Little Orphan Annie secret decoder,” fundamentalist
Christians are repeatedly lured by the tempting promise that they
can be “the first ones on their block” to be “on the inside” — to
be the early recipiznts of the “inside dope.” And that is just exactly
what they have be en sold, decade after decade.

Nine-year-old children were not totally deceived in 1938. They
knew the difference between real life and make-believe. Make-
-believe was thrilling; it was fun; it was inexpensive but it was not
real. The decoded make-believe secrets turned out to provide only
fleeting excitement, but at least they could drink the Ovaltine.
Furthermore, children eventually grow up, grow tired of Ovaltine,
and stop ordering secret decoders.

12. David Chilton, Th Great Tribulation (Ft. Worth, Texas: Dominion Press, 1987).
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When will Christians grow up? When will they grow tired of
an endless stream of the paperback equivalent of secret decoders?
When will they be able to say of themselves as Paul said of himself
“When | was a child, | spake as a child, I understood as a child,
I thought as a child: but when | became a man, | put away
childish things” (1 Cor. 13:11)?

False Prophecies for Fun and Profit

Those Christians who believe that we are drawing close to the
last days are continually trying to identify both the beast and the
antichrist. This game of “find the beast and identify the antichrist”
has become the adult Christians’ version of the child’s game of pin
the tail on the donkey. Every few years, the participants place
blindfolds over their eyes, turn around six times, and march
toward the wall. Sometimes they march out the door and over a
cliff, as was the case with Edgar C. Whisenant, whose best-selling
two-part book announced in the summer of 1988 that Jesus would
surely appear to rapture His church during Rosh Hashanah week
in mid-September. Half the book was called On Borrowed Time.
The other was more aptly titled, 88 Reasons why the Rapture is in
1988. 1 can think of one key argument why his book’s thesis was
incorrect: no rapture so far, and it is now February, 1989. So much
for all 88 arguments. The anti-Christian world got another great
laugh at the expense of millions of fundamentalists who had bought
and read his two-part book. The story of Mr. Whisenant's book
was front-page news briefly around the U.S. But Mr. Whisenant
is now ancient history, one more forgotten laughingstock who
brought reproach to the church of Jesus Christ while he piled up
his press clippings.

This is the whole problem. The victims self-consciously forget
the last self-proclaimed expert in Bible prophecy whose predictions
did not come to pass. They never learn to recognize the next false
prophet because they refuse to admit to themselves that they had
been suckered by the last one. Thus, this sucker’'s game has been
going on throughout the twentieth century, generation after gen-
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eration, a pathetiz story chronicled superbly by Dwight Wilson in
his well-documented book, Armageddon Now!/, a book that was not
regularly assigned to students at Dallas Seminary, | can assure
you.!® Again and again, some prominent world political figure has
been identified as either the beast or the antichrist: Lenin, Mus-
solini, Hitler, Stalin, and even Henry Kissinger.* (It was Presi-
dent Reagan’'s good fortune that he was a conservative so beloved
by fundamentalists, given the remarkable structure of his name:
Ronald [6] Wilsoa [6] Reagan [6].)

The back cover promotional copy of former best-selling author
Salem Kirban’s self-published book, Tke Rise of Anti-Christ, is
representative of :his paperback prophetic literature. Published in
1978, it boldly an aounced:

We are already living in the
AGE OF ANTICHRIST!

The world is on the threshold of catastrophe. Scientific ad-
vances are really scientific tragedies that will spell chaos, confusion
and terror.

Within the next 5 years . . .
DESIGN YOUR OWN CHILD
by going to the “genetic supermarket.”
YOUR MIND WILL BE PROGRAMMED
without your knowing it!

Within the next 10 yeara . . .
YOUR BRAIN WILL BE CONTROLLED
by outside sources!
YOUR MEMORY WILL BE TRANSFERRED
into a live embryo.

13. Dwight Wilson, Armageddon Now! The Premillennial Response to Russia and Israel
Sze 917 (Grand Rapids, Michigan: Baker Book House, 1977).

14. Salem Kirban, Kissinger: Man of Peace? (Huntington Valley, Pennsylvania
Salem Kirban Inc., 1$74). As you might expect, this book is no longer in print. It
sometimes appears in :ocal library book sales for a dollar or less. If you spot it, buy
it. Itisa classic.
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And so on. None of this has happened, of course. My favorite is
this one: “HEAD TRANSPLANTS will become a reality.” |
wonder who will be the first two volunteers? Who will get what?
This book is to Bible exposition what the National Enguirer is to
journalism. (The trouble is, the National Enguirer sells 7 million
copies each week; it is by far America’s largest-circulation news-
paper.)

If we take Mr. Kirban’s words literally — as literally as he
expects us to take the Bible — we are forced to conclude: “This
man simply did not know what he was talking about when he
wrote those predictions.” But he sold a lot of books in the 1970’s — 30
different titles on prophecy by 1978 alone, the back cover informs
us, plus a huge study Bible, plus a comic book. By 1980, the total
number of Mr. Kirban’s book titles had soared to 35, according
to back cover copy on Countdown i Rapture (published originally
in 1977). He concluded on page 188 of this book:

“Based on these observations, it is my considered opinion, that the
time clock is now at

11:59

When is that Midnight hour . . . the hour of the Rapture? I do
not know!”

He wisely avoided the mistake of putting a date on the rapture — a
mistake that Mr. Whisenant made (assuming that the publicity
and mailing list from well over four million books sold constitutes
a mistake) — but his book was sufficiently explicit. Given the fact
that the supposed “clock of prophecy” reached 11:56 in 1976,
when the world's population passed 4 billion people (p. 45), and
then reached 11:59 in only one year with the peace accord between
Israel and Egypt in 1977 (p. 175), you get the general picture.
Only “one minute” to go in 1977! The rapture will be soon!

Once again, however, pre-tribulational dispensationalism’s notori-
ously unreliable “clock of prophecy” stopped without warning. 13

15. Technically speaking, pretrib dispensationalism requires that the clock of
prophecy not begin again until the rapture. But this kind of low-key view of prophecy
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The years passed by. No beast. No antichrist. Few book sales.
Scrap the topic! Try something else. Why not books on nutrition?
Presto: Salem Kirban’s How Juices Restore Health Naturally (1980).
Oh, well. Better a glass of fresh carrot juice than another book on
the imminent appearance ofJesus or the antichrist.

Nevertheless, a stopped “clock of prophecy” is always good
news for the next wave of pop-dispensational authors: more chances
to write new books about the beast, 666, and the antichrist. There
are always more opportunities for a revival — a revival of book
royalties. After al, a sucker is born every minute, even when the
“clock of prophecy” has again ceased ticking. The next generation
of false prophets can always draw another few inches along the
baseline of their reprinted 1936 edition prophecy charts. They can
buy some new springs for a rusted prophetic clock. These stopped
clocks are a glut on the market about every ten years. Any fledgling
prophecy expert can pick one up cheap. Clean it, install new
springs, wind it, make a few modifications in a discarded prophecy
chart, and you’re in business! Example: as soon as Salem Kirban
retired, Constance Cumbey appeared.

(I give little credence to the rumor that “Constance E. Cum-
bey” is the pen name adopted by Mr. Kirban in 1983. | also have
real doubts about the rumor that the woman who claims to be
Mrs. Cumbey is in fact a professional actress hired by Mr. Kirban
to make occasional public appearances. Nevertheless, it is remark-
able that Mr. Kirban’s name appeared on no new books after
1982, the year before Mrs. Cumbey’s Hidden Dangers of tke Rainbow
appeared. Could this be more than a coincidence? It is also strange
that “Mrs. Cumbey” seems to have disappeared from public view
ever since the second book with her name on it failed to make it
into Christian bookstores. Is it possible that “Mrs. Cumbey” was
fired by Mr. Kirban when the book royalties faded to a trickle and
there was no further demand for her public appearances? | realize

sells few books. Thus, t 1e dispensationalism known to most buyers of prophecy books
is the dispensationalisr Of the ticking clock, however erratically it may tick.
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that all this may sound a bit implausible to most people, but
perhaps not to someone who has accepted the thesis of “Mrs.
Cumbey's” A Planned Deception: The Staging of a New Age “Messiah.”
If a “Messiah” can be staged, so can a previously unknown lady
researcher from Detroit. The “Messiah” has not yet appeared, and
“Constance Cumbey” has now disappeared from public view.
Messiahs apparently come and go without much warning — indeed,
without ever even appearing in public; so do those who expose
them, although this takes a bit longer.)

The main problem with this never-ending stream of utterly
false but sensational interpretations of Bible prophecy is that
sincere Christian readers are grievously misled by authors who
seem to speak authoritatively in the name of the Bible. These
writers write authoritatively about topics that they know little or
nothing about, or who misrepresent whatever they do know about.
It takes time for each prophecy fad to fade. Emotionally vulnerable
Christians are warned repeatedly in the name of the Bible that
inescapable cataclysmic events are imminent — “signs of the
times” — yet these inevitable events never take place as predicted.
This goes on decade after decade, generation after generation,
although the self-appointed prophets keep changing.

Question; If the pre-tribulation rapture can come “at any
moment,” then how can there be any fulfilled prophecies to write
about that take place in between the New Testament documents
and the future rapture? How can there be any “prophetic signs of
the times”? How can anyone who believes in the “any moment
coming” of Jesus also believe some self-declared prophecy expert
who announces that specific Bible prophecies are being fulfilled in
our day? If any event is said to be a fulfilled Bible prophecy
today — an event that absolutely had to take place, as all true
Bible prophecies obviously must — then the rapture surely was
not an “any moment rapture” prior to the fulfillment of the alleg-
edly fulfilled prophecy. Some prophesied event therefore had to
happen before the rapture could occur. This, obviously, is a denial
of the doctrine of the “any moment coming” of Christ. This fact
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does not seem to deter any particular decade’s reigning paperback
prophets or their gullible disciples.

Once a particular prophecy expert's predictions begin to be
perceived as being embarrassingly inaccurate, another expert ap-
pears with a new set of prophecies. Christians who become tempo-
rary followers oft hese false prophets become ominously similar to
the misled women described by Paul: “For of this sort are they
which creep into houses, and lead captive silly women laden with
sins, led away wi :h divers lusts, Ever learning, and never able to
come to the knowledge of the truth” (Il Tim. 3:6-7). Eventually,
these frantic (or twill-seeking) victims become unsure about what
they should beliese concerning the future. Everything sounds so
terrifying. Christi ans become persuaded that personal forces be-
yond their control or the church’s control — evil, demonic
forces — are about to overwhelm all remaining traces of righteous-
ness. How, after all, can the average Christian protect himself
against mind con trol and memory transfer, let alone head trans-
plants, assuming such things are both technically and culturally
possible and imminent? (The fact that such things are not techni-
cally possible in t 1e time period claimed for them never seems to
occur to the buyers of paperback prophecy books.)

A steady stream of this sort of material tends to reduce the
ability of Christians to reason coherently or make effective long-
terrn decisions. Sensationalism becomes almost addictive. Sensational-
ism combined with culture-retreating pietism paralyzed the funda-
mentalist movement until, in the late 1970's, fundamentalism at
last began to change. That transformation is nowhere near com-
plete, but it surely has begun. Fundamentalists are at last begin-
ning to rethink th :ir eschatology. They are less subject to uncon-
trolled spasms prc duced by rapture fever. The back cover promo-
tional copy on Whatever Happened o Heaven? reveals that Dave
Hunt is aware of the fact that his version of pop-dispensationalism,
like Hal Lindsey’s, is fading rapidly. (Mr. Lindsey largely disap-
peared from public view about the time he married wife number
three. Gone are the days of his guest appearances — and everyone
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else’'s — on “The Jim and Tammy Show.” He does have a weekly
radio show and a weekly satellite television show.) Hunt's promo-
tional copy announces: “Today, a growing number of Christians
are exchanging the hope for the rapture for a new hope . . . that
Christians can clean up society. . . .» The promise — unfulfilled,
I might add — of the back cover is that this book will show old
fashioned dispensationalists “how we lost that hope [the rapture]
and how it can be regained.” The success of his books proves that
there are still buyers of the old literature who love to be thrilled
by new tales of the beast. This means, of course, that they do not
want to hear about the biblical account of the beast of Revelation.
They much prefer fantasy.

This Book Is About Hope

If the rapture is just around the corner, then the beast and the
antichrist are in our midst already, preparing to take advantage
of every opportunity to deceive, persecute, and tyrannize the world
generally and Christians in particular. This would mean that all
attempts by Christians to improve this world through the preach-
ing of the gospel and obedience to God's Word are doomed. There
would be insufficient time to reclaim anything from the jaws of
inevitable eschatological defeat. This is precisely what dispensa-
tionalists believe, as | hope to demonstrate in this subsection.

Dave Hunt assures us that the cultural defeat of the church of
Jesus Christ is inevitable. Our task is to escape this world, not
change it. Those who teach otherwise, he says, “mistakenly believe
that the church is in this world to eliminate evil, when in fact it is
only here as God's instrument of restraint. It is not our job to
transform this world but to call out of it those who will respond
to the gospel.”6 In short, he views the church’s work in this world
in terms of his view of the church’s only hope: escape from the trials
and #ribulations of life. We are to call men out of this world, spiritu-
ally speaking, so that Jesus will come back in the clouds and call

16. Hunt, Whatever Happened to Heaven?, pp. 268-69.
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His church out of this world, literally speaking.!”

His view is exactly the same as that of House and Ice, who
make it plain that Christians are working the “night shift” in this
world. (And we all know how far removed from the seats of
influence all “night shift” people are!) They write: “The dawn is
the Second Coming of Christ, which is why he is called the
‘morning star’ (2 Peter 1:19). Our job on the ‘night shift’ is clarified
by Paul in Ephesians 5:1-14 when he says we are to expose evil
(bring it to light), not conquer it. . . .”18

The Right Hand of Glory

This anti-dominion perspective conveniently ignores the “pas-
sage of passages” that dispensationalist authors do their best to
avoid referring to, the Old Testament passage which is cited more
times in the New Testament than any other, Psalm 110. What few
church historians have recognized is that it was also the church
fathers' most cited passage in the century after the fall of Jerusa-
lem.”® (Dispensat ionalists keep citing unnamed early church fa-
thers in general for support of their thesis that the early church
fathers were all premillennialists — an assertion disproved by one
of their own disciple .)® Psalm 110 may be the dispensationalists’
least favorite Bible: passage, for good reason.

The Lorp said unto my Lord, Sit thou at my right hand, until

17. For a Bible-based explanation of what “this world” means, see Greg L.
Bahnsen, “The Persor, Work, and Present Status of Satan,” Jeume! of Christian
Reconstruction, | (Winter 1974), pp. 20-30. See the extract | provide in my book, is
the World Running Dezr? Crisisin the Christian Worldview (Tyler, Texas: Institute for
Christian Economics, 1388), pp. 220-22.

18. House and Ice, Dominion Theslogy, p. 172.

19. David Hay, Glor:at the Right Hand (Nashville, Tennessee Abingdon, 1973).

20. In a 1977 Dana; Seminary Th.M. thesis, Alan Patrick Boyd concluded that
the early church fathers were both amillenniat and premillennial, and he rejected
then-Dallas professor Charles Ryrie's claim that the early church fathers were all
premillennialist. Boyd, “A Dispensational Premillennial Analysis of the Eschatology
of the Post-Apostolic 1 “athers (Until the Death of Justin Martyr) .“ Gary DeMar
summarizes Boyd’s finclings in his book, Tk Debate Over Christian Reconstruction (Ft.
Worth, Texas: Dominion Press, 1988), pp. 96-98, 180n.
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I make thine enemies thy footstool. The Lorb shall send the rod

of thy strength out of Zion: rule thou in the midst of thine enemies
(Psa. 110:1-2).

This passage makes it clear that a legitimate goal of God'’s
people is the extension in history and on earth of God's kingdom,
to rule in the midst of our spiritual enemies and opponents. But
more to the point, the Lord speaks to Jesus Christ and informs
Him that He will sit at God’s right hand until His enemies are
conquered. Obviously, God's throne is in heaven. This is where
Jesus will remain until He comes again in final judgment.

This is also what is taught by the New Testament's major
eschatological passage, | Corinthians 15. It provides the context
of the fulfillment of Psalm 110. It speaks of the resurrection of
every person’s body at the last judgment. Jesus’ body was resur-
rected first in time in order to demonstrate to the world that the
bodily resurrection is real. (This is why liberals hate the doctrine
of the bodily resurrection of Christ, and why they will go to such
lengths in order to deny it.)?! This passage tells us when all the
rest of us will experience this bodily resurrection. What it describes
has to be the final judgment.

For as in Adam all die, even so in Christ shall all be made alive.
But every man in his own order: Christ the firstfruits; afterward
they that are Christ's at his coming. Then cometh the end, when
he shall have delivered up the kingdom to God, even the Father;
when he shall have put down all rule and all authority and power.
For he must reign, till he bath put all enemies under his feet. The
last enemy that shall be destroyed is death (I Cor. 15:22-26).

Jesus reigns until God the Father has put all enemies under
Jesus’ feet. But Jesus reigns from heaven; if this were not true, then
how on earth could He be seated at the right hand of God, as
Psalm 110 requires? Any suggestion that Jesus will rule physically on earth

21. A notorious example of such literature is Hugh J. Schofield, T#e Passoser Plot:
Nay Light on the History of Jesus (New York: Bantam, [1966] 1971 ). It had gone through
seven hardback printings and 14 paperback printings by 1971.
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in history (meaning before the final judgment), away from His place at
God’s right hand, is also a suggestion that the night hand of glory is not all
that glorious. Yet tais is exactly what premillennialist say must and
will happen in history. This is premillennialism’s distinctive doc-
trine.

Representative Presence

What premillennialism inevitably denies is that Jesus Christ
reigns in history through His earthly followers, and only through
them, just as Satan rules his kingdom in history through his
earthly followers, and only through them. Satan never will appear
physically in history to command his troops, and neither will Jesus
Christ. Satan dots not have to reign from some city in order for
him to exercise power; neither does Jesus Christ. Are we to believe
that Satan’s kingdom is not a true kingdom just because he is not
present physically? Yet Dave Hunt, exposer of cults and New Age
conspiracies, den suncer of satanism everywhere, nevertheless in-
sists: “There can be no kingdom without the king being pre-
sent. . . .“2°He ~efuses to understand what Jesus taught from the
beginning: Jesus Christ is covenantally present with His people in their
weekly worship services and especially during the Lord’s Supper. Jesus
exercises covenar tal judgment in the midst of the congregation
during the Lord’'s Supper, which is why self-judgment in advance is
required.

Wherefore whosoever shall eat this bread, and drink this cup
of the Lord, unworthily, shall be guilty of the body and blood of
the Lord. But leta man examine himself, and so let him eat of that
bread, and drink of that cup. For he that eateth and drinketh
unworthily, eateth and drinketh damnation to himself, not discern-
ing the Lord’s body. For this cause many are weak and sickly
among you, and many sleep. For if we would judge ourselves, we
should not be ju dged. But when we are judged, we are chastened

22. Hunt, Whatever Flappened to Heaven?, P. 259.

23. Dave Hunt is quite self-conscious about his rejection of any view of the Lord's
Supper that involves ar ything more than a memorial: #i, p. 302.
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of the Lord, that we should not be condemned with the world.
Wherefore, my brethren, when ye come together to eat, tarry one
for another (I Cor. 11:27-33).

I suspect that it is dispensationalism’s lack of emphasis on the
sacrament of Holy Communion that has led them to adopt the
strange belief that Satan’s kingdom rule is real even though he is
not physically present on earth, yet Jesus’ kingdom reign cannot
become real until He is physically present on earth. In each case,
the two supernatural rulers rule representatively. In neither case does
the Bible teach that the supernatural ruler needs to be bodily
present with his people in order for him to exercise dominion
through them.

Obvious, isn't it? But when have you heard a sermon or read
a book that mentions this?

No Earthly Hope

If the church is just about out of time, as dispensational
authors keep insisting, decade after decade, then what legitimate
hope can Christians have that they can leave the world a better
place than they found it? None, says Lehman Strauss in Dallas
Seminary’s journal, Bibliotheca Sacra:

We are witnessing in this twentieth century the collapse of
civilization. It is obvious that we are advancing toward the end of
the age. Science can offer no hope for the future blessing and
security of humanity, but instead it has produced devastating and
deadly results which threaten to lead us toward a new dark age.
The frightful uprisings among races, the almost unbelievable con-
quests of Communism, and the growing antireligious philosophy
throughout the world, all spell out the fact that doom is certain. I
can see no bright prospects, through the efforts of man, for the
earth and its inhabitants.”

This same pessimism regarding Christians’ ability to improve

24. Lehman Strauss, “Our Only Hope,” Bibliotheca Sacra, VOl. 120 (April/June
1963), p. 154.



XXX The Beast of Revelation

society through the preaching of the gospel has been affirmed by
John Walvoord, for three decades the president of Dallas Semi-
nary: “Well, | personally object to the idea that premillennialism
is pessimistic. We: are simply realistic in believing that man cannot
change the world. Only God can.”® But why can't God change it
through His servants, just as Moses changed the world, and as the
apostles changed it? The apostles’ enemies announced regarding
them: “These that have turned the world upside down are come
hither also” (Acts 17:6b). No one has ever announced this about
dispensationalists !

This Book Is About Responsibility

This utter pzssimism concerning the earthly future of the
institutional church and Christian civilization is what lies behind
the traditional premillennialists’ lack of any systematic social the-
ory or recommenced social policies. They believe that it is a waste
of their time thin<ing about such “theoretical” matters, since they
believe that the Christians will never be in a position to implement
them, even if such standards exist. The fact is, because they
self-consciously reject the idea that Old Testament laws are in any
way morally or legally binding on Christians and non-Christians
alike, dispensation nalists have no place to go in order to discover
Bible-mandated social policies. Thomas Ice admitted in a debate
with me and Gary DeMar: “Premillennialist have always been
involved in the present world. And basically, they have picked up
on the ethical positions of their contemporaries.”® They have had
nothing to add because they have no hope in the future, and they
reject biblical law.

Dispensationzlists have no earthly hope in the church-3 future. This
means that dispensational theology lures God’s people out of

25. Christianity Today (Feb. 6, 1987), p. 1 I-I.

26. April 14, 1988; cited by Gary DeMar, The Debate Ouer Christian Reconstruction,
p. 185. Audio tapes of 1he debate are available for $10 from the Institute for Christian
Economics. The debat : was Dave Hunt and Tommy Ice vs. Gary North and Gary
DeMar.
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society. The dispensationalist has no concept of positive social
change and positive social transformation because he has no con-
cept of ethical cause and effect in history. He explicitly denies the
continuing authority of Deuteronomy 28:1-14. He even denies the
continuing authority of the Ten Commandments, as former Dallas
Seminary professor S. Lewis Johnson did in 1963:

At the heart of the problem of legalism is pride, a pride that
refuses to admit spiritual bankruptcy. That is why the doctrines of
grace stir up so much animosity. Donald Grey Barnhouse, a giant
of a man in free grace, wrote “It was a tragic hour when the
Reformation churches wrote the Ten Commandments into their
creeds and catechisms and sought to bring Gentile believers into
bondage to Jewish law, which was never intended either for the
Gentile nations or for the church.”?” He was right, to0.28

Legitimizing Cultural Retreat

Because he has no faith in the long-term efforts of Christians
to transform this world through obedience to God, the consistent
dispensationalist retreats from the hard conflicts of society that
rage around him, just as the Russian Orthodox Church did during
the Russian Revolution of 1917. The existence of this dispensation-
alist attitude of retreat is openly admitted by dispensational pastor
David Schnittger:

North and other postmillennial Christian Reconstructionists
label those who hold the pretribulational rapture position pietists
and cultural retreatists. One reason these criticisms are so painful
is because | find them to be substantially true. Many in our camp
have an all-pervasive negativism regarding the course of society
and the impotence of God's people to do anything about it. They
will heartily affirm that Satan is Alive and Well on Planet
Earth, and that this must indeed be The Terminal Generation,
therefore, any attempt to influence society is ultimately hopeless.

27. Citing Barnhouse, God'sFreedom, p. 134.

28. S. Lewis Johnson, “The Paralysis of Legalism,” Bibtiotheca Sacra, VoI, 120
(April/June, 1963), p. 109.
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They adopt the pietistic platitude: “Yoz don't polish brow on a sinking
ship.” Many pessimistic pretribbers ding to the humanists’ version
of religious freedom; namely Christian social and political impo-
tence, self-imposed, as drowning men cling to a life preserver.?

Removing Illegitimate Fears

David Chilton shows in Tke Great Tribulation that Christians’
fears regarding some inevitable Great Tribulation for the Church
are not grounded in Scripture. Kenneth Gentry shows in this book
that the beast of Revelation is not lurking around the corner.
Neither is the rapture. Thus, Christians can have legitimate hope
in the positive earthly outcome of their prayers and labors. Their
sacrifices today will make a difference in the long run. There is
continuity between their efforts today and the long-term expansion
of God's civilizat on in history (“civilization” is just another word
for “kingdom”). Jesus’ words are true: there will be no eschatologi-
cal discontinuity, no cataclysmic disruption, no rapture in between
today and Christ’s second coming at the final judgment:

Another parable put he forth unto them, saying, The kingdom
of heaven is likened unto a man which sowed good seed in his field:
But while men slept, his enemy came and sowed tares among the
wheat, and went his way. But when the blade was sprung up, and
brought forth fruit, then appeared the tares also. So the servants
of the householder came and said unto him, Sir, didst not thou sow
good seed in thy field? from whence then bath it tares? He said
unto them, An enemy bath done this. The servants said unto him,
Wilt thou then that we go and gather them up? But he said, Nay;
lest while ye ga her up the tares, ye root up also the wheat with
them. Let both grow together until the harvest: and in the time of
harvest | will say to the reapers, Gather ye together first the tares,
and bind them in bundles to burn then-x but gather the wheat into
my barn (Matt. 13:24-31).

The apostles did not understand the meaning of this parable.

29. David Schnittger, Christian Reconstruction from & Preiribulational Perspective (Okla-
homa City: Southwest Radio Church, 1986), p. 7.
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Neither do dispensationalists:

Then Jesus sent the multitude away, and went into the house:
and his disciples came unto him, saying, Declare unto us the
parable of the tares of the field. He answered and said unto them,
He that soweth the good seed is the Son of=, The field is the
world; the good seed are the children of the kingdom; but the tares
are the children of the wicked one; The enemy that sowed them is
the devil; the harvest is the end of the world; and the reapers are
the angels. As therefore the tares are gathered and burned in the
fire; so shall it be in the end of this world. The Son of man shall
send forth his angels, and they shall gather out of his kingdom all
things that offend, and them which do iniquity; And shall cast
them into a furnace of fire: there shall be wailing and gnashing of
teeth. Then shall the righteous shine forth as the sun in the
kingdom of their Father. Who bath ears to hear, let him hear
(Matt. 13:36-43).

Dispensationalists refuse to hear.

This book presents a message of moral responsibility. Every
message of true hope inevitably is also a message of moral respon-
sibility. In God's world, there is no hope without moral responsi-
bility, no offer of victory without the threat of persecution, no offer
of heaven without the threat of hell. Deny this, and you deny the
gospel. He who has ears to hear, let him hear.

This Book Is About Time

Why would a Christian economics institute publish a book on
the beast of revelation and the dating of the Book of Revelation?
Because a crucial aspect of all economics, all economic growth, is
time perspective. Those individuals and societies that are future-
oriented save more money, enjoy lower interest rates, and benefit
from more rapid economic growth. A short-run view of the future
is the mark of the gambler, the person in poverty, and the underde-
veloped society. Those who think in terms of generations and plan
for the future see their heirs prosper; those who think in terms of
the needs and desires in the present cannot successfully compete
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over the long ha ul with those who are willing to forego present
consumption for 1he sake of future growth.

Furthermore, dispensationalists insist, the beast is coming,
and so is the antichrist. That horror is just around the corner. The
Great Tribulation is imminent. Nothing can stop it. Nothing will
resist its onslaught. Nothing we leave behind as Christians will be
able to change things for the next generation. It is all hopeless. All
we can legitimately hope for is our escape into the heavens at the
rapture.

It is no wonder that American Christians have been short-run
thinkers in this century. They see failure and defeat in the immedi-
ate future, relieve 1 only (if at all) by the rapture of the church into
heaven. This is Dave Hunt's message. He sees no earthly hope for
the church apart b-em the imminent return of Christ.

But such a view of the future has inescapable practical impli-
cations, although more and more self-professed dispensationalists
who have become Christian activists, and who have therefore also
become operatior al and psychological postmillennialists, prefer to
believe that these implications are not really inescapable. If the
“Church Age” is just about out of time, why should any sensible
Christian attend college? Why go to the expense of graduate
school? Why become a professional? Why start a Christian univer-
sity or a new business? Why do anything for the kingdom of God
that involves a capital commitment greater than door-to-door
evangelism? Why even build a new church?

Here, admitt =dly, all dispensational pastors become embar-
rassingly inconsistent. They want big church buildings. Perhaps
they can justify this “worldly orientation” by building it with a
mountain of long-term debt, just as Dallas Seminary financed its
expansion of the 1970’'s. They are tempted to view the rapture as
a personal and institutional means of escape from bill-collection
agencies. A perscn who really believes in the imminent return of
Christ asks himself: Why avoid personal or corporate debt if
Christians are about to be raptured out of repayment? Why not
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adopt the outlook of “eat, drink, and be merry, for tomorrow we
will be rescued by God's helicopter escape™

The Helicopter Man

Dave Hunt does not want to become known as “Helicopter
Hunt,” but that really is who he is. His worldview is the funda-
mentalists’ worldview during the past century, and especially since
the Scopes “monkey trial” of 1925,”but its popularity is fading
fast, just as the back cover copy of his book frankly admits. No
wonder. Christians today are sick and tired of riding in the back
of humanism’s bus. They are fed up with being regarded as
third-class citizens, irrelevant to the modern world. They are
beginning to perceive that their shortened view of time is what has
helped to make them culturally irrelevant.

The older generation of American fundamentalists is still being
thrilled and chilled in fits of rapture fever, but not so much the
younger generation. Younger fundamentalists are now beginning
to recognize a long-ignored biblical truth: the future of this world
belongs to the church of Jesus Christ if His people remain faithful to His
Word. They are beginning to understand Jesus’ words of victory
in Matthew 28: “And Jesus came and spake unto them, saying,
All power is given unto me in heaven and in earth. Go ye therefore,
and teach all nations, baptizing them in the name of the Father,
and of the Son, and of the Holy Ghost. Teaching them to observe
all things whatsoever | have commanded you: and, 10, | am with
you alway, even unto the end of the world. Amen” (w. 18-20).
They have at last begun to take seriously the promised victory of
the church’s Great Commission rather than the past horror of
Israel's Great Tribulation. They are steadily abandoning that
older eschatology of corporate defeat and heavenly rescue.

In short, Christians are at long last beginning to view Jesus
Christ as the Lord of all history and the head of His progressively
triumphant church rather than as “Captain Jesus and His angels.”

30. George Marsden, Fundamentalism and American Culture: The Shaping of Twenticth-
Century Evangelicalism, 1870-1925 (New York Oxford University Press, 1980).
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The Same Argument the Liberals Use

By interpreting Jesus’ promise that He would soon return in
power and judgment against Israel as if it were a promise of His
second coming a t the rapture, dispensationalists are caught in a
dilemma. They teach that Paul and the apostles taught the early
church, in Dave Hunt's words, to “watch and wait for His immi-
nent return,”®! yet Jesus has delayed returning physically for over
1,950 years. How can we escape the conclusion that the apostles
misinformed the early church, a clearly heretical notion, and an
argument that iberal theologians have used against Bible-
believing Christians repeatedly in this century? But there is no way
out of this intellectual dilemma if you do not distinguish between
Christ's coming : n judgment against Israel in A.D. 70 and His
physical return in final judgment at the end of time.

Contrary to Dave Hunt, with respect to the physical return of
Jesus in judgment, the early church was told just the opposite: do
not stand around watching and waiting. “And while they looked
steadfastly toward heaven as he went up, behold, two men stood
by them in white apparel; Which also said, Ye men of Galilee, why
stand ye gazing up into heaven? this same Jesus, which is taken
up from you into heaven, shall so come in like manner as ye have
seen him go into ‘eaven. Then returned they unto Jerusalem from
the mount called Olivet, which is from Jerusalem a sabbath day’s
journey” (Acts 1::0-12).

Those who prefer figuratively to stand around looking into the
sky are then temated to conclude, as Dave Hunt concludes, that
the church today, by abandoning pre-tribulational dispensational-
ism — as if more :han a comparative handful of Christians in the
church’s history had ever believed in the pre-tribulational rapture
doctrine, invented as recently as 18303 — has “succumbed once
again to the unbiblical hope that, by exerting godly influence upon

31. Hunt, Whatever Happened to Heasen?, 0. 55.

32. Dave McPherson, Te Great Rapture Hoax (Fletcher, North Carolina: New
Puritan Library, 1983),
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government, society can be transformed.”3’It is time, he says, for
Christians to give up “the false dream of Christianizing secular
culture. . . %

In short, let the world go to hell; we Christians will escape the
burning building of because we all have been issued free tickets
on God's helicopter escape.

Conclusion

Fear paralyzes people if they see no escape, or if their hoped-
for escape is seen by them as a miraculous deliverance by forces
utterly beyond their control. Also, a short-run perspective inevita-
bly impoverishes people. The fundamentalist world until the late
1970's had been “immobilized for Jesus” by its all-pervasive dis-
missal of the “inevitably grim” pre-rapture future and by funda-
mentalism’s rejection of that future. Despairing Christians have
believed with all their hearts that anything they could do to
improve this world would inevitably be swallowed up by the beast
and the antichrist. Then why work, save, and postpone the enjoy-
ments of this world in order to build up a capital base that will be
inherited by your enemies? People buried their earthly fears by
means of the make-believe dream of God's helicopter escape from
the Great Tribulation — a tribulation that ended in A.D. 70. Fun-
damentalists buried their talents when they buried the future. That was the
fate of the older dispensationalism: it was buried alive. People’s
fears could not serve as stimuli to long-term planning and building.

No longer. Fundamentalism's make-believe world of false prophe-
ties regarding ancient events is drawing to a close. This book and
its fatter, fully documented companion volume (Before Jerusalem
Fell: Dating the Book of Revelation), will speed up the process.

It is time for a resurrection the resurrection of Christian hope.
It is time for a parallel resurrection: the resurrection of compre-
hensive Christian service in every area of life. This means that it

33. Hunt, Whatever Happened to Hewed, p. [8].
34. Ldem.
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is time for Christian dominion. It is time to stop asking ourselves
“What ever happened to heaven?” and start asking: “What ever
happened to the Great Commission and the kingdom of God?*
Heaven is for dead men in Christ; earth is for living men in Christ.
Our responsibility y for this world ends only at the point of our
physical death or our complete physical and mental incapacita-
tion. Let those fundamentalists whose primary goal in life is to
escape earthly responsibility in the present and surely in the
future — and also to “get out of life alive” at the rapture — bury
their talents in ceaseless speculations regarding heaven. The rest
of us should concentrate on the goal of building the kingdom of
God through covenantal faithfulness to God'’s law.?® We should
begin to take seriously God's promise to the righteous man: “His
soul shall dwell at ease; and his seed shall inherit the earth” (Psa.
25:13).

35. Kenneth L. Ger try, Jr., “The Greatness of the Great Commission,” Jeumal of
Christian Reconstruction, VIT (Winter 1981), pp. 19-47.

36. Greg L. Bahnse n, By This Sandard: The Authority of God’s Law Today (Tyler,
Texas: Institute for Chistian Economics, 1985).
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WHO IS THE BEAST?




INTRODUCTION

Blessed is he who reads and those who hear the words of the prophecy,
and heed the things which are written in it. . . (Rev. 1 :3a).

Revelation is one of the most fascinating and intriguing books
of the Bible. Evidently this has always been the case, for it was one
of the most widely circulated of New Testament books in the early
centuries of Christianity.! Following upon these early Christian
centuries, the Middle Ages and the Reformation era experienced
an explosion of commentaries on Revelation.*

Interest in Revelation shows no sign of slackening today. In
fact, as the magic year 2000 looms ever nearer, we are witnessing
a reinvigorated interest in prophecy in general, and Revelation in
particular. Check any Christian bookstore and you will discover a
vast selection of books on eschatology and Revelation.

One of the most interesting questions debated in regard to
Revelation is that of the identity of the Beast of Revelation 13 and
17. This terrifying enemy of God and His Church has fascinated
both the Christian and non-Christian mind down through the
ages.

Who is this nefarious personage?

What is his role in biblical eschatology?

Does his foreboding visage haunt our future?

1. Robert Mounce, The Book of Rewelation (Grand Rapids: Eerdmans, 1977), p.
36; Walter F. Adeney, New Testament, VOl. 2 of A Biblical Introduction (London: Methuen,
1911), p. 461.

2. Henry B. Swete, Commentary ON Revelation (Grand Rapids: Kregel, [1911] 1977),
p. cxevii.
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These are questions that are frequently asked by contempo-
rary Christians. These queries must be answered from the one
book in Holy Scripture where this evil figure looms large: Revela-
tion. In the Book of Revelation we find God-inspired information
regarding the Beast and the essential definitive data to guide us
in our inquiry.

Unfortunately, there is much:

Confusion Regarding Revelation

Revelation has been not only one of the most widely circulated,
but certainly the most vigorously debated and variously under-
stood of New Testament books. Revelation has proved to be as
perplexing as it has been popular. It is lamentable that the vast
majority of the prophetic literature, media presentations, films,
conferences, seminars, and so forth which has been generated in
our era is ill-cor ceived. Much of it has even been a source of
positive embarrassment to the intellectual credibility of the Chris-
tian faith.

One of the most interesting analyses exposing the false expec-
tations generated by the modern prophecy movement is Dwight
Wilson's 1977 book entitled Armageddon Now! He profusely docu-
ments a multitud: of failed predictions based on careless interpre-
tations of Scripture by well-meaning, Bible-believing Christians
in our own centur y. Most of these failures have been related either
directly or indirectly to a radical misunderstanding of the Book of
Revelation.

Much of this problem is traceable to a frustrating tendency
which David Chil ton laments: “Many rush from their first profes-
sion of faith to the last book in the Bible . . . finding, ultimately,
only a reflection of their own prejudices.”3 Thus, there is a ripe
market for tantalizing and dramatic expositions of Revelation.
Scripture has a rame for this syndrome “itching ears” (2 Tim.
43).

3. David Chilton, Paradise Restored (Fort Worth, TX: Dominion Press, 1985), p.
153,
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Yet there are legitimate

Reasons for Revelation’s Difficulty

Undoubtedly, a major reason for Revelation’s difficulty of
interpretation is due to its literary form. It is not written as simple
historical narrative or didactic instruction. Rather, it is a book of
fearsome visions and strange symbols, employing imagery drawn
from Old Testament prophecy and ancient culture. Its literary
style understandably makes Revelation a difficult work, particu-
larly for modern, Western Christians.

Much of the data concerning the Beast in Revelation is ren-
dered difficult because of the symbolic style John employs. The
terrifying visual appearance of the Beast in Revelation 13:1-2 is
obviously symbolic, but why does John employ such imagery? The
death and resurrection of the Beast in Revelation 13:3 indicate
something quite dramatic, but what? The rendering of the Beast’s
name in numerals in Revelation 13:18 is a unique feature in
Scripture, but what does it mean? The Great Harlot in Revelation
17:1-6 is quite mysterious and is somehow connected to the Beast,
but who is she and how does she relate to the Beast?

Beyond the widely recognized difficulty of the style of Revela-
tion, there is an equally serious matter that eonfronts the would-be
interpreter. The issue to which we refer is the question of the date
of the writing of Revelation.

Basically there are two possibilities regarding the date of Reve-
lation’s composition which are open to evangelical Christian
John may have written Revelation prior to the destruction of the
Temple, which occurred in A.D. 70. Or possibly he composed it
a generation later, around A.D. 95-96, in the last days of the reign
of the emperor Domitian. The second view is the majority opinion
among contemporary commentators. The first view is the convic-
tion of the present writer and a growing minority of biblical
scholars.

Few Christians-in-the-pew realize the importance of this mat-
ter for the interpretation of Revelation. This is partially due to the
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fact that most of the popular literature on Revelation either ignores
the issue of datirg altogether or too lightly glosses over it."Even
the more technical modern commentaries on Revelation tend either
to appeal to a majority opinion on the matter or parrot the
insufficient evidence for the popular, but erroneous date of Revela-
tion.> Yet the matter of Revelation’s date of composition is crucial
to the correct unclerstanding of the book.

Despite the majority opinion, | believe that two bold claims
regarding the date of the writing of Revelation can be made with
conviction.

The first is that a misapprehension of the date of its writing
can literally turn Revelation on its head, rendering its proper
exposition impossible. Whereas the problem of the style of Revela-
tion renders the exposition of its details difficult, the adoption of a
wrong date for its writing renders its specific meaning impossible. 1
Revelation prophesies events related to the destruction of the
Temple in Jerusalem in A.D. 70, then to hold to a date of composi-
tion afler that event would miss John’s whole point. | firmly believe
this has been done by the majority of Revelation commentators in
this century.

My second claim is that Revelation provides more concrete
internal information pointing to its date of composition than does
any other New Te stament book. As we will show, the major reason
for dating the book more than a quarter of a century too late is
due not to internal indications within Revelation itself, but to
church tradition. It is a most unfortunate state of affairs when the
self-witness of a b blical book takes the back seat to an inconsistent
tradition arising more than a century after its writing.

4. Se Charles Caldwell Ryrie, Revelation (Chicago: Moody Press, 1968), pp. 7-8;
William Hendriksen, sfore Than Conguerors (Grand Rapids: Baker, 1967), pp. 19-20;
John F. Walvoord, Tk: Reelation of Jesus Christ (Chicago: Moody Press, 1966), pp.
13-14; Herrnan Hoeksema, Behold, He Cometh! (Grand Rapids: Kregel, 1969), p. '33.

5. See George Eldon Ladd, A Commentary on the Revelation of John (Grand Rapids:
Eerdmans, 1972), p. 8 G. R. Beasley-Murray, The Book of Revelation (Grand Rapids:
Eerdmans, 1978), pp. 37-38; Alan F. Johnson, Reelation (Grand Rapids Zondervan,
1983), p. 12.
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Our Purpose

The main purpose of the present work is to ascertain the
identity of the Beast of Revelation. | believe that the evidence is
there to identify clearly the very name and historical circumstances
of the Beast. | also believe that as the reader considers the material
to be set forth before him he will find the identification not only
persuasive, but surprisingly easy and startling.

An auxiliary purpose will be to provide the reader with a
synopsis of some of the arguments for the proper dating of Revela-
tion. As will become evident, the matter of dating is all-important
to the identity of the Beast. The concerned student should consult
the more extensive and technical research provided in my doctoral
dissertation, The Date of Revelation: An Exegetical and Historical Argu-
ment for a Pre-A.D. 70 Composition. That dissertation, submitted to
Whitefield Theological Seminary in Lakeland, Florida, in March,
1988, is also published by the Institute for Christian Economics
- under the title Before Jerusalem Fell: Dating #he Book of Rewelation
(1989).
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THE IDENTITY OF THE BEAST

Who is like the Beast, and who is able to wage war witk him? . . .
Iff any one has an ear, ki him hear (Rev. 13:4b, 9).

Those readers who like to read the last pages of a book to
discover the conclusion to the story will be disappointed in my
approach. In this very opening chapter | will identify the Beast. |
do this so that you might have his identity in mind as you consider
the evidence as it is presented. For those who expect the Beast to
appear on the scene of history at any moment, there will also be a
surprise. The material in Revelation is quite clear: The Beast has
already made his appearance in history past.

All students of Revelation are familiar with the “number of the
Beast” (Rev. 13:18a), which is “the number of his name” (Rev.
13: 17b). That dreaded number is “666.” In that number is con-
tained the specific identity of the Beast, an identity confirmed by
a number of lines of additional evidences within Revelation.

Interpretive Principles

Although I will deal specifically with the number of the Beast
in a separate chapter, there are several principles for the interpre-
tation of that number which we must keep in mind to govern our
thinking. As is evident from the history of the interpretation of
666, we certainly do need something to confine our thinking to the
realm of the reasonable! The necessary, textually derived limiting
principles are:
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1. The name-number 666 must be “that of a man” (Rev.
13: 18b). This excludes any interpretation that would involve de-
monic beings, philosophical ideas, political movements, or any-
thing other than an individual human person.

2. This man must be someone of an evil, idolatrous, and
blasphemous nature. This is required in light of his character traits
and evil activities,] outlined in Revelation 13, particularly verses
4-7.

3. He must also be someone possessing “great authority”
(Rev. 13:2, 7). This certainly demands that he be a political figure,
particularly in that upon his heads are ten diadems. These first
three principles are fairly widely held among evangelical Revela-
tion commentate rs. The two remaining ones are largely over-
looked and are almost certainly the causes of a radical misidentifi-
cation of the Beas t and his mission. These will be simply listed and
stated at this juncture. It will be left to later chapters to establish
them.

4. The name-number must speak of one ofJohn’s contemporar-
ies. This is due to the temporal expectation of John. The events of
Revelation are to occur “soon”; John insists that “the time is at
hand” (Rev. 1:1, 3, 19; 22:6ff). This principle alone will eliminate
99.9% of the suggestions by commentators.

5. The name must be that of someone relevant to the first-
century Christians in the seven churches to whom John wrote
(Rev. 1:4, 11). He expected them to give heed to what he wrote
(Rev. 1:3) and to calculate the Beast's number (Rev. 13:18). How
could they have done so if the Beast were some shadowy figure far
removed from the. r own situation?

The early establishment of Principles 4 and 5 is essential to
the correct understanding of the identity of the Beast. Conse-
quently, we will d zal with them at length in Chapter 2.

The Importance of the Limiting Principles

One illustration of the hopeless results gained by ignoring any
or all of these obvious limiting factors is found in a dispensational
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work of the 1970s. In this work we read a vain attempt to explain
the number 666 “At all times Satan has had to have one or more
Antichrist candidates waiting in the wings, lest the Rapture come
suddenly and find him unprepared. That is why so many malevo-
lent world leaders have had names whose letters added up to 666
when combined in certain ways. (Depending on which 666 formula
is used, at any given moment there are several hundred thousand
men in the world whose names add up to 666. It is from this large
pool of candidates that Satan has traditionally chosen his ‘man of
the moment’.)”!

Contrary to as competent a scholar as Leon Morris, we doubt
that “the possibilities are almost endless.”2 The limiting factors
derived from Revelation's text greatly restrict the realm of possi-
bility.

Dual Imagery

Before we actually point to the one indicated by John’s num-
ber, a widely recognized problem associated with the Beast im-
agery must be mentioned. Most commentators agree that the
Beast imagery in Revelation shifts between the generic and the
specific. That is, sometimes the Beast seems to picture a kingdom,
sometimes a particular, individual leader of that kingdom.’Never-
theless, it should be understood that the number 666 is itself
applied to a particular individual king in that kingdom (Rev.
13:18).

At some places the Beast has seven heads, which are seven
kings collectively considered. In Revelation 13:1 John states that

1. Raymond Schafer, Affer the Rapture (Santa Ana, CA Vision House, 1977), p.
55.

2. Leon Morris, The Revelation of . John (Grand Rapids: Eerdmans, 1969), p.
174,

3. This compound idea of generic/specific is not unprecedented in Scripture. For
instance, “man” is generic, whereas “Adam” is the specific representative of man.
The Church is generic (the Body of Christ), whereas Christ is specific. Here we have
the Beast represented as the generic (kingdom) in some places, while receiving
specific expression in the ruler of that kingdom in other places.
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he “saw a beast coming up out of the sea, having ten horns and
seven heads.” Revelation 17:10 specifically states that the seven
heads represent “seven kings.” These seven kings arise in chrono-
logical succession; some have already died, one is now reigning,
one is yet to come (Rev. 17:10-11). Thus, the Beast is generically
portrayed as a kingdom.

But in the very same contexts the Beast is spoken of as an
individual. John urges his readers to “calculate the number of the
beast, for the number is that of a man” (Rev. 13:18). In Revelation
17:11 the interpretive angel tells John and his readers “the beast
which was and is not, is himself also an eighth, and is one of the
seven.” This feature, as frustrating as it may be, is recognized by
many commentators of various schools of interpretation.’

Introducing the Beast

With these introductory considerations before us | will now
state what | believe the Beast to be, in regard to both his generic
and his specific identity. 1 will establish the generic identity in a
little more detail atws juncture. Then after only briefly identify-
ing his specific identity, | will develop the proofs of his specific,
individual identity in the following chapters.

His Generic 1dentity

The generic identity of the Beast is the ancient Roman Empire
of the first century, under which Christ was crucified and during
which John wrote. According to Revelation 17:9, the seven heads
of the Beast represent “seven mountains.” The seven heads, then,
seem clearly to specify a prominent geographical feature. Perhaps
no point is more obvious in Revelation than this one: It is Rome

4. For example: John F. Walvoord, The Revelation Of Jesus Christ (Chicago: Moody
Press, 1966), p. 200; Leon Morris, The Revelation of X. John, Ist ed. (Grand Rapids:
Eerdmans, 1969), pp. 1110-211; R. H. Charles, A Critical and Exegetical Commentary on
the Revelation of St. Joha (Edinburgh: T. and T. Clark, 1920), 1:349; Philip Mauro,
Things Whick Soon Must Come fo Pass, rev. ed. (Swengel, PA Reiner Publications, nd.),
p. 402.



The |dentity of the Beast 13

that is here symbolized by #e¢ sewn mountains. After all, Rome is the one
city in “history that has been distinguished by and recognized for
its seven mountains. The famous seven hills of Rome are the
Palatine, Aventine, Caelian, Esquiline, Viminal, Quirinal, and
Capitoline hills.

The Roman writers Suetonius and Plutarch make reference
to the first century festival in Rome called Septimontium, i.e. the feast
of “the seven hilled city.” Archaeologists have discovered the Coin
of Vespasian (emperor A.D. 69-79) picturing the goddess Roma as
a woman seated on seven hills. The famed seven hills of Rome are
mentioned time and again by ancient pagan writers such as Ovid,
Claudian, Statius, Pliny, Virgil, Horace, Properties, Martial, and
Cicero.”The seven hills are mentioned by such Christian writers
as Tertullian and Jerome, as well as in several of the Sibylline
Oracles.?

This fact — that Rome was universally recognized as the city
on seven hills — is widely recognized by evangelical commentators
as having a bearing upon our passage. The referent is virtually
beyond doubt: Rome is alluded to in this vision of the seven-
headed beast. By everyone's dating, Revelation was written some-
time during the period of the Roman Empire.

Furthermore, both secular and ecclesiastical history record
that the first imperial persecution of Christianity was begun in the
seven-hilled city, Rome, by the emperor Nero Caesar in A.D. 64.
John himself tells us that he wrote Revelation to seven historical
churches in Asia Minor (Rev. 1:4, 11). These churches existed in
an age of great trouble (Rev. 1:9; 2:10; 3:10). Moreover, John
exhorted these churches to read, hear, and heed the book (Rev.
1:3; 2:7; 2:11, 17, 29; 3:6, 13, 22; 22:7). The subject matter of

5. 0vid, DeTristia 1:569 and Elegise 4; Claudian, In Praise of Stiticon 3:135;
Statius, Sylvae 1; 2:191; Pliny, Natural History 3:5, 9; Virgil, Aencid 6782 and Georgics
2:535; Horace, Carmen Seaularae 7; Properties 3:10, 57; Martial 4:64; Cicero, Ad Atiicum
65.

6. Tertullian, Apology 35; Jerome, Letter to Marcellay and Sibylline Oracles 2 18;
11:114; 13:45; 14108.

7. See Chapter 5.
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Revelation was critical and relevant to these churches, for John
spoke forcefully ¢ f the imminent occurrence of the events of Reve-
lation (1:1, 3, 19; 3:10; 22:6f7).8

The matter of the relevancy of the referent in Revelation 17
to the original audience should be a paramount concern for the
modern interpret tr. In light of the circumstances outlined above,
is it at all likely that when John mentioned “the seven mountains”
he was not speaking of the Roman Empire? Put yourself in first
century sandals: Would you think John might be speaking of events
occurring untold centuries past the collapse of the empire which
was presently engaged in your persecution? Would you suspect
that he was not really relating a message about Imperial Rome?
Impossible! John exhorted the people to read, hear, and heed the
book. He was speaking of the then existing Roman Empire, head-
quartered in the seven-hilled city of Rome.

His Specific Identity

But who is the Beast individually considered? The Beast of
Revelation in his personal incarnation is none other than Lucius
Domitius Ahenobarbus, better known by his adoptive name, Nero
Caesar. He and he alone fits the bill as the specific or personal
expression of the Beast. This vile character fulfills all the require-
ments of the principles derived from the very text of Revelation.

Excluding Julius Caesar, probably no other Roman emperor’s
name is as well known to the average Christian today as Nero’s.
Yet his large role in Revelation is virtually unknown among con-
temporary Christians. Perhaps a brief history of Nero's tumultu-
ous life would serve well in preparing the reader for the proofs of
our identification, which will be given in Chapters 2-7.

Nero’s Birth and Early Life
The father of Nero’was one Enaeus Domitius Ahenobarbus,

8. See Chapter 2.

9. We will call Nero by his familiar adoptive name, although it was not granted
him until he was twelve years old.
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a vicious man from a noted, but cruel, Roman family. The entire
family was “notorious for instability, treachery and licentious-
ness” 1 Nero's father is spoken of as “hateful in every walk of
life.”!! Nero's famous, conniving, and ill-fated mother was Agrip-
pina, the sister of Emperor Gaius (also known as “Caligula®) and
niece of the emperor Claudius.

Nero was born on December 15th, A.D. 37, just nine months
after the death of Emperor Tiberius, under whom Christ was
crucified. He was born with bright red hair, as was common to his
lineage (the name “Ahenobarbus” meant “red-beard”) .” Nero
was born feet first; among a superstitious and pagan people this
was considered to be an evil omen. This omen did not go unnoticed
by Roman historians of the day.’* Many astrologers “at once
made many direful predictions from his horoscope.”'* On the day
of his birth even Nero's father predicted that this offspring could
only be abominable and disastrous for the public.’®

Nero's cruel character evidenced itself quite early. At twelve
years of age and upon having been adopted by the emperor
Claudius Caesar, Nero began to accuse his brother Britannicus of
being a “changeling,” in order to bring him into disfavor before
the emperor. At the same time he even served as a public witness
in a trial against his aunt Lepida, in order to ruin her.!6

Agrippina, Nero’s mother, plotted and schemed to secure
Nero a high position in imperial Rome. Upon the death of the wife
of the emperor Claudius she began to make her moves. She
arranged Nero's marriage to the daughter of Claudius, labored to
get the Roman law changed to allow her to marry Claudius (her

10. Arthur Weigall, Nero: Emperor of Rome (London: Thornton Butterworth, 1933),
p. 24.

11. Suetonius, Nero 5.
12. Weigall, Nero, p. 25.
13. Suetonius, Gaius 24.
14. 1bid.

15. Suetonius, Nero 6.
16. Suetonius, Nero 7.
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uncle), prompted the adoption of Nero by the emperor (A.D. 49),
manuevered to get Nero certain high titles to secure his succession
to the emperorship, and caused the exile and death of any support-
ers of Nero's brother, BritannicUs. When it became evident that
Claudius did not like leaving Britannicus out of his will, as was
urged by Agrippiaa, she poisoned Claudius.!”

Nero's Adult Years

On the death of Emperor Claudius, Nero, who was then but
seventeen years old, had his entry to the Palace to assume the
emperorship care fully planned for a specific time. This timing was
due to certain bad omens throughout the day.!® He began to reign
on October 13, A.D. 54.

The first five years of his reign were characterized by remark-
ably good govern ment and prudence. This was due not to his own
wisdom or character, but to his being guided by the wise tutors
Seneca and Burr us. This era, known as the quinguennium Neronis,
probably helps us understand Paul's very favorable attitude to the
government of thz day in Remans 13:1.19 These tutors attempted
to cut off the evil influence of Nero's mother over him. She then
began trying to manuever his brother Britannicus into position as
the rightful heir to Claudius. Nero responded by poisoning him.

Seneca and Burrus recognized the evil bent in Nero's nature
and attempted to let it have expression through private base
pleasures, hoping: to keep him from causing public harm. Sue-
tonius notes that: “Although at first his acts of wantonness, lust,
extravagance, avarice and cruelty were gradual and secret . . .
yet even then their nature was such that no one doubted that they
were defects of his character and not due to his time of life.”? But

17. S. Angus, “Nerc” in James Orr, cd., The International Standard Bible Engclopedia,
1st ed. (Grand Rapids Eerdmans, [1929] 1956) 3:2134.

18. Suetonius, Nem 3; Tacitus, Amnals 1268.

19. See Donald B. Guthrie, New Testament Introduction, 3rd ed. (Downers Grwe,
IL Inter-Varsity Press, 1970), p. 397; and Greg L. Bahnsen, Thanemy m Christian
Ethics, 1st ed. (Nutley, NJ Craig Press., 1977), pp. 366-373.

20. Suetonius, Nero 26.
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Nero descended more deeply into degrading conduct: “He cas-
trated the boy Sporus and actually tried to make a woman of him,
and he married him with all the usual ceremonies . . . and treated
him as his wife.”?! Suetonius continues: “He even devised a kind
of game, in which, covered with the skin of some wild animal, he
was let loose from a cage and attacked the private parts of men
and women, who were bound to stakes.”2’

Nero even plotted his own mother's murder, despite the fact
she was responsible for bringing him to power.” Not long after
that Burrus died. Later, Nero ordered Seneca to commit suicide,
which he did.

Nero divorced his first wife Octavia to marry his mistress,
Poppaea. Octavia was banished to an island upon Poppaea’s
orders and was soon beheaded (A.D. 62). Three years later Pop-
paea, while pregnant and ill, was kicked to death by Nero.”

By enormous, self-glorifying building projects and profligate
living, Nero exhausted the imperial treasures inherited from
Claudius. Thereupon he began to accuse Roman nobles falsely of
various crimes in order to confiscate their estates.25 Tacitus records
that “Nero having butchered so many illustrious men, at last
desired to exterminate virtue itself by the death of Thrasea Paetus
and Barea Soranus.”® Suetonius writes that “he showed neither
discrimination nor moderation in putting to death whomsoever
he pleased on any pretext whatever.”2’

On July 19, A.D. 64, the great Roman fire, which destroyed

21. Suetonius, Nero 28. An amusing comment is recorded by Suetonius in light of
this particularly atrocious activity of Nero: “And the witty jest that someone made is
still current, that it would have been well for the world if Nero’s father Domitius had
had that kind of wife.”

22. Suetonius, Ner 29.
23. Suetonius, Nero 34,
24. Suetonius, Ners 35.
25. Suetonius, Nero 30-32.
26. TacitUs, Annals 16:21£,
27. Suetonius, Nero 37.
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most of Rome, broke out.® Although he was out of Rome at the
time, suspicion was cast upon Nero for causing the fire. Many
were convinced 1 hat since he deplored the ugliness of Rome he
intended to destroy it to make room for more of his own building
projects.? In order to turn attention ii-em himself, he falsely
accused Christiars of having started the fire*® and punished them
for being “given t> a new and mischievous superstition.”3!

Nero was a lover of music, theater, and the circus, vainly
fancying himself to be one of the world's greatest musicians, actors,
and charioteers.3! Suetonius records that “while he was singing
no one was allowed to leave the theatre even for the most urgent
reasons. And so it issaid that some women gave birth to children
there, while many who were worn out with listening and applaud-
ing . .. feigned death and were carried out as if for burial.”® He
even virtually abandoned direct rule of Rome for a two year visit
to Greece (A.D.€ 7-68) in order to appear in their music festivals.

Nero's Death

Disgusted wit1 his absence from Rome, his excesses in Me, and
enormous political abuses, a revolt against Nero began in Gaul.
But it was quickly put down. Shortly thereafter the revolt broke
out anew under C ralba in Spain in A.D. 68.* Tom with indecision
as to what to do in such pressing circumstances, Nero hesitated
in acting against Galba. When the revoh had gathered too much
strength he talked of suicide, but was too cowardly and again

28. Philip Schaff, E'istory of the Christian Church, 7vols., 3rd ed. (Grand Rapids:
Eerdmans, 1910) 1 :37% B. W. Henderson, Tk Lifz and Princigate of Nero (London:
Methuen and Co, 1903), p. 237.

29. Suetonius, Nero 38; TacitUs, Annals 15:38fF
30. TacitUs, Annals 15:44.
31. Suetonius, Nero 6.

32. Suetonius, Nero 23-25. See Miriam T. Griffin, Nero: The End ofa Dymasty (New
Haven: Yale University Press, 1984), ch. 9.

33. Suetonius, Nero !13.
34. Suetonius, Ner 0ff.
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hesitated.

As he considered his dire circumstances and the approach of
certain death, he is recorded to have lamented: “What an artist
the world is losing!”3’Finally, when he learned that the Senate
had voted to put him to death by cruel and shameful means, he
secured the assistance of his secretary Epaphroditus to run a sword
through his throat.3 His suicide occurred at the age of31 on June
9, A.D. 68. With his death the line of Julius Caesar was cut off,
and for the first time an emperor of Rome was appointed from
outside Rome.

Conclusion

The view to be presented in this work is that the Emperor
Nero Caesar is the Beast of Revelation specifically considered and
that Rome is the Beast generically considered. As has been shown
in our quick survey of his life, Nero was a horrible character in
Rome’s history. Church historian Philip Schaff speaks of him as “a
demon in human shape.”3" As will be shown in the pages to follow,
he was the very one whom John had in mind when he wrote of the
Beast whose number is 666.

The view | have presented and will be defending is contrary
to what the vast majority of Christians believe today. Almost
certainly you have been taught a radically different view at some
point in your Christian journey. You may even been tempted to
scoff at its very suggestion at this point. Nevertheless, | challenge
you to bear with me as we wade through the evidence on this
matter in Revelation. I am convinced that you will find the evi-
dence quite persuasive.

As we begin our interpretive journey through this issue, may
we bear in mind the exhortation of Paul who wrote: “Let God be
found true, though every man be found a liar” (Rem. 3:4). May

35. Suetonius, Nem 49.
36. Suetonius, Nero 49.
37. Schaff, History 1:379.
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we with the faith ful Bereans of old “examine the Scriptures daily,
to see whether three things” be so (Acts 17:11).



2

THE RELEVANCE OF THE BEAST

The Revelation ofJesus Christ, which God gave Him to show to His
bond-servants, the things whick must shortly take place; and He sent
and communicated it by His angel to His bond-servant John (Rev.
1:1).

One of the most important clues for the proper understanding
of Revelation is at the same time one of the most overlooked and
neglected. This clue is also a significant key for opening up to us
the identity of the Beast. We are speaking of the stated expectation
ofJohn in regard to the time of the fulfillment of the prophecies.

The truth of the matter is that John specifically states that the
prophecies of Revelation (a number of whick had to dp with the Beast) would
begin coming to pass within a very short period of time. He clearly says
that the events of Revelation were “shortly to take place” and that
“the time is near.” And as if to insure that we not miss the
point - which many commentators have! — he emphasizes this
truth in a variety of ways. Read the following passages and see if
you agree.

Emphasis on the Expectation

First, John emphasizes his anticipation of the soon occurrence
of his prophecy by strategic placement of the time references. He
places his boldest time statements in both the introduction and
conclusion to Revelation. It is remarkable that so many recent
commentators have missed it literally coming and going!

21
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The statement of expectancy is found three times in the first
chapter — twice in the first three verses: Revelation 1:1, 3, 19. The
same idea is four d four times in his concluding remarks: Revela-
tion 22:6, 7, 12, 20. It is as if John carefully bracketed the entire work to
avoid any confusion. It is important to note that these statements
occur in the more historical and didactic sections of Revelation,
before and after the major dramatic-symbolic visions. You should
take time to just quickly read these verses in order to sense John’'s
expectancy. We will look carefully at these below.

Second, his temporal expectation receives frequent repetition. His
expectation appears seven times in the opening and closing sec-
tions of Revelation, and at least three times in the letters to the
Seven Churches (Rev. 2:16; 3:10,11).! According to the unambig-
uous statement of the text, the events were “about to come.” John
was telling the seven historical churches (Rev. 1:4, 11; 22: 16) in his
era to expect the events of his prophecy at any moment. He repeats
the point for emp 1asis.

Third, he care ‘ully varies his manner of expression, as if to avoid any
potential confusicn as to his meaning. A brief survey of the three
leading terms he employs will be helpful in ascertaining his mean-
ing.

John’s Varied Expressions of Anticipation

The first of tiese terms we come upon in Revelation is the
Greek word fackes, translated “shortly.” John is explaining the
purpose of his wri ting in Revelation 1:1, which reads: “The Revela-
tion of Jesus Christ, which God gave Him to show to His bond-
servants, the things which must skertly [tackos] take place; and He
sent and commu nicated it by His angel to His bond-servant
John.” The standard Greek lexicon of our era lists the following
meanings under the fackes entry: “speed,” “quickness,” “swift-

ness,” “haste,” “quickly,” “at once,” “without delay,” “soon,” “in

1. It should be understood that there are other notes of expectancy elsewhere in
Revelation, but those are dependent upon the ones we are considering here in the
didactic sections.
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a short time,” “shortly,” “very quickly,” and “without delay.”? If
you look up Revelation 1:1 in any modern translation you will find
that the idea clearly exhibited is that of the very near occurrence
of the events of Revelation. This term also occurs in Revelation
2:16; 3:11; and 22:6, 7, 12, 20. Even a cursory reading of these
verses unavoidably leads to the conclusion that John expected
these things to happen “shortly” or “quickly.”

Another term John uses is eggus (pronounced engus), which
means “near” (Rev. 1:3; 22: 10). In Revelation 1:3 we read: “Blessed
is he who reads and those who hear the words of the prophecy,
and heeds the things which are written in it; for the time is near
[eggus].” When used of spatial relationships it means “near,” “close
to,” “close by.” When used of temporal relationships it signifies
“near,” “soon.”3 This term literally means “at hand.”4 Its import
in our context is clearly that of temporal nearness. The events
bracketed by these statements were expected, by the holy apostle
John, to begin taking place at any moment.

The final term we can note is mello, which means “about to”
(Rev. 1:19; 3:10). When found in both of the verb forms appearing
in Revelation 1:19 and 3:10, this term means “be on the point of,
be about to.”5 A number of Bible translations confuse the matter
when they translate the word properly in Revelation 3:10 but
improperly in Revelation 1:19. According to Young’s Literal Transla-
tion of the Bible, Revelation 1:19 reads: “Write the things that thou
hast seen, and the things that are, and the things that are about
come [redo] after these things.”® The leading interlinear versions

2. William F. Arndt and F. Wilbur Gingrich, A Greek-English Lexicon of the New
Testament and Other Early Christian Literature (Chicago: University of Chicago Press,
1957), p. 814.

3. Ibid., p. 213.

4. The word is derived from the compounding of en (in, at) and geie (limb,
hand). See Joseph H. Thayer, A Greek-English Lexicon of the Naw Testament, 2nd ed.
(New York: American Book Co., 1889), p. 164.

5. Amdt-Gingrieh, Lesicor, p. 502 (I-b).

6. Robert Young, Young’s Literal Trandation of the Holy Bible, 2nd ed. (Grand
Rapids: Baker, rep. 1898), p. 167 (New Testament).
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of the New Testament concur.’ This is surely the proper transla-
tion of the verse.

The Obvious |s Painfil

Unfortunately, right in the very first verse of Revelation certain
commentators begin straining to reinterpret the obvious. There
are various maneuvers used to get around this and the other terms:
Some understand these terms as indicating that whenever the
events do start coming to pass, they will occur with great speed,
following one up an the other with great rapidity.2 Others view
them as indicating that such events as John prophesied are always
imminent.? That is, the events are always ready to occur, though
they may not act ually occur until thousands of years later. Still
others see John’s references as a measure of God’s time, not
man’s.' That is, fohn is saying that these events will come to pass
“shortly” from God’s perspective. But, then, we must remember that
“a day with the Lord is as a thousand years” (2 Pet. 3:8).

Each of these approaches is destroyed by the very fact that
John repeats and varies his terms as if to dispel any confusion.
Think of it: If these words in these verses do not indicate that John
expected the even ts to occur soon, what words could John have used f
express such? How could he have said it more plainly?

Another detri ment to the strained interpretations listed above
is that John is writing to historical churches existing in his own
day (Rev. 1:4, 11; 2-3). He and they have already entered the
earliest stages of “the tribulation” (Rev. 1 :9a). John's message
(ultimately from Christ, Rev. 1:1;2:1; 22:16) calls upon each to

7. George Ricker Barry, The Interlinear Greek-Engltih New Testament (Grand Rapids:
Zondervan, rep. 1961 }, p. 625; Alfred Marshall, The Interlincar Greek-English Neaw
Testament, 20d €d. (Gre nd Rapids: Zondervan, 1959), p. 959; Jay P. Green, Sr., Tk
Intertinear Bible, 2nd ed. (Grand Rapids: Baker, 1983), p. 927.

8. John F. Walvoord, Tk Revelation of Jesus Christ (Chicago: Moody Press, 1966),
p. 35.

9. Robert H. Mou 1ce, The Book of Rewelation (Grand Rapids: Eerdmans, 1977),
p. 65.

10. Leon Morris, Th: Rexlation of . Join (Grand Rapids: Eerdmans, 1969), p. 45.
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give careful, spiritual attention to his words (Rev. 2:7, 11, 17, 29;
36, 13, 22). John is deeply concerned with the expectant cry of the
martyrs and the divine promise of their soon vindication (Rev.
6:10; cp. Rev. 5:3-5). It would be a cruel mockery of their circum-
stances for John to tell them that when help comes it will come
with swiftness — even though it may not come until two or three
thousand years later. Or that the events are always immi-
nent — though the readers may never experience them. Or that
God will send help soon — according to the way the Eternal God
measures time.

Christ’s Comings

Perhaps one of the contextual matters that causes the most
confusion is that in several of the passages before us reference is
made to Christ’s “coming” (Rev. 2:16; 3:11; 22:7, 12, 20). “Behold,
I am coming quickly” resounds in these verses. Surely we do not
believe the Second Advent came in the first century, do we?

Here is where a good deal of unnecessary confusion arises.
Actually there are a number of ways in which Christ “comes.” It
is true that He will come at the end of history, bringing about the
resurrection and the judgment (Acts 1:11; 1 Thess. 4. 13ff; 1 Cor.
15:20-26) .!* But Scripture also teaches that Christ comes to His
people in other ways.!? He comes to us personally in the Holy
Spirit (John 16:16, 18, 28),13 in fellowship by His presence in the

11. A view currently gaining popularity teaches that the totality of the Second
Advent of Christ occurred in the first-century (bringing about the resurrection,
rapture, and judgment) and that history will continue forever. This view is not
supported by any creed or any council of the Church in history. All creeds and
councils that touch upon the subject of eschatology view history as coming to a final
conclusion. It should be noted that much of the literature promoting this view is from
the anti-ereedal Sect of the Campbellites. See Max R. King, Tke Spirit of Prophecy
(published by author, 1971), pp. 100-102,124,261-262, etc.

12. For an excellent discussion of this, see Roderick Campbell, Isragl and #he New
Covenant (Tyler, TX. Geneva Mb-Aries, [1954] 1983), ch. 8.

13. It should be noted that the Greek wo